1) The beginning of Missionary work in Kikuyuland

1.1) Peter Cameroon Scott (1867-1897) and the beginning of Africa Inland Mission

1.1.1) Historical Background

Africa Inland Mission is the “lengthened shadow™”’ of Peter C. Scott. Scott was born in
Glasgow Scotland on March 7" 1867 right after the great American revival of 1859-61 in New
England, particularly in Connecticut and Massachusetts, and extended to New York and other states
and before another revival in 1874-75 which originated in the labors of the American evangelists
Dwight L. Moody and Ira D. Sankey.*®

In November 1879, the Scott family crossed the water and settled in Philadelphia, USA.
While in Philadelphia, the family joined a Presbyterian Church where Scott’s fine voice earned him
a solo part in the choir and even brought a chance to sing on the stage. Scott wanted to become an
opera singer but because of the family’s religious piety which had been informed by puritanism and
pietism, his parents were always against offers to perform on the concert stage.” Since his family
did not support his love for classical music, Scott was forced by circumstances to look for a job as a
clerk in a printing press. He worked as a clerk for two years after which due to health reasons he
was forced to leave Philadelphia and to go back to Scotland.

In Scotland he spent one year during which time his health improved making it possible to
return to Philadelphia to join his family. While standing at his sister’s graveyard in Scotland, “he
seriously thought about the possibility of his own death; then and there he committed his life to
Christ and vowed to serve God if only He (God) spared his life from a severe illness that he had.”"
The crisis of sickness had brought him to inner struggle over a “complete dedication of himself to
God” against his “regard for his musical career.”"

After returning to Philadelphia to join his family, Scott started contemplating about going to
the mission field in Africa. At an impressive service conducted by Rev. A.B. Simpson®” in New
York, Scott was ordained the day before he sailed to West Africa. In November 28" 1890, he
started for West Coast of Africa to labor under the International Missionary Alliance in Congo. His
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own beloved mother accompanied him as far as London. On the morning of 31% January 1891, his
ship anchored off the shores of Banana port at the mouth of River Congo.”

Scott worked for two years and during this period his brother John joined him. After only a
few months’ service, John died. Tucker tells us that, “Peter constructed a crude coffin and dug the
grave himself. There were no church bells or flowers or eulogies, but alone at the grave, Scott
reached another crisis and recommitted himself to preaching the gospel in Africa.”** After the burial
of his brother, Scott returned to Scotland and then to America, broken in health from repeated
attacks of fever. While in England, it should be noted that Scott had his third spiritual crisis. He had
attempted to kneel beside the tomb of Sir David Livingstone in Westminster Abbey after being
gripped by the inscription on the tomb which read, “Other sheep I have which are not of this fold,
them also I must bring.”’

The inscription motivated him to go back to Africa, this time to East Africa because he had
already informed himself about this thickly populated region in what was then Imperial British East
Africa which was largely unreached with the Christian message.*® Graton while commenting on this
experience at Livingstone’s tomb says, “In that same moment by Livingstone’s tomb Scott
envisioned a chain of mission stations stretching westward from Mombasa on the east coast to Lake
Chad in the very heart of Africa. The Africa Inland Mission was thus conceived.”’

On 17™ August, 1895 Peter C. Scott with seven others started their journey from New York
with SS Admiral for the east coast of Africa.”® After arriving in Zanzibar, Scott and Krieger
journeyed to Mombasa and the rest of the team followed a few days later. They were cordially
received by Church Missionary Society (CMS) missionary Rev. H. K. Binns® (1852-1935) at
Freretown.* Scott had planned to travel inland immediately with the whole party but was warned
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by Rev. Binns and the Consul General of the British Imperial; “The Consul General forbad our so
doing as the country has been very much disturbed of late by the uprising of a rebel named Mbarak,
an Arab chief.”*!

Smith Mackenzie working with the only European Company in town at that time offered to
organize transport for Scott and his team to the mysterious interior. A task force of two hundred and
fifty porters was organized and on 12" November, 1895 the team set for the interior of Kenya with
an aim of establishing mission stations right from the coast of East Africa connecting to the West
coast of Africa through Chad.*

The contingent arrived in Nzaui Kambaland, what became the first Africa Inland Mission
station end of December 1895.* The Kamba people conditioned to regard every stranger as an
intruder, having had experiences with the Maasai tribe and the British settlers, did not embrace the
strange white people.** But through the protection of the British Sub-Commissioner Ainsworth,
Scott and his team found a fine site to settle and build their first thatched houses.* In August 1896,
the pioneer group was joined by another party of eight missionaries including Scott’s parents and
sister, Ina who later became the wife of the British Sub-Commissioner Ainsworth.

Being a forward looking man, with the arrival of the new recruits, Scott saw the possibility
of further expansion. In Kangundo some 112km north of Nzaui, the missionaries were offered a
military house which had been empty for sometime. To this day Kangundo is still one of the central
AIM stations in Kambaland.*® By the first annual meeting of AIM in October 1896, Scott and his
team had installed missionaries in four locations: Nzaui, Kangundo,47 Sakai, and Kilungu.48

The first annual report to the Philadelphia mission board which Scott gave begins with
extraordinary joy:

My heart is filled with wonder, love and praise, as I sit down and review the past year of our

labors in this land, to which God, by His grace, hath called us. We went out not knowing,

but our God led us forth by a right way, and brought us to a city of habitation.*’

Scott reported the opening of the four mission stations where missionaries had started giving
elementary education and medical care to the local people. He also continued to put forth his idea of
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a chain of missions across Africa and made it clear that the four already established ones were just
but the beginning of the long struggle.’® Scott and his team like those before them were aiming
further.”' They had heard of a large Bantu tribe known as the Kikuyu living on the highlands of
central Kenya an area usually with adequate rainfall in comparison to Kambaland.

The early missionaries targeted Kikuyu region not only because of its productivity for the
ideal habitat for the agricultural hardworking Kikuyu who for a long time made it the granary of
their neighbors as well as the European and Swahili caravans,’ but rather because of the openness
and hospitality of the Kikuyu. Kikuyuland being also high can be very cold and mosquitoes do not
breed there. The soil is very fertile and European vegetables can be grown there all the year round.
This made the area a very strategic point for setting up a new and adequate station for the pioneer
missionaries.”

Kikuyuland being at the heart of Kenya would be strategic in helping the missionaries come
close to accomplishing Scott’s vision of establishing a chain of Missions across Africa.’* Less
missionaries would die of malaria; missionaries would also grow foodstuff to subsidize with their
little financial support received from sending agencies; in Kikuyuland the pioneer missionaries
would establish young churches with the purpose of recruiting Africans for the greater goal.”

Scott’s contribution to his vision in Africa was brief for on December 4, 1896 at Nzaui
station, he passed away after a brief illness.”® He did not live to reach the Kikuyu society, something
that he had always longed for and he did not also see his idea of a chain of mission stations come to
fruition.”” But having walked 4,160kms, Scott saw the beginning of his vision in Westminster
Abbey realized.”® The last entry in his diary reads: “Can we whose souls are lighted with wisdom
from 01}9high, can we, to men benighted, the lamp of life deny? Here am I, Lord, use me in life or in
death.”

It is interesting that Scott and his team should begin missionary work among the Kamba
people and aspire to move as quickly as possible to the Kikuyu community whom Johann Ludwig
Krapf (1810-1881) had described as “the commercial medium between the coast and the interior.”®
Even more important is Krapf’s proclamation that he “regarded this people as an important element
in relation to future missionary designs in East Africa.”®' Though Krapf had been in East Africa
thirty years before Scott was born and had died eight years before Scott left to the same location, it
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would be interesting to know if Scott’s missionary ideas had been influenced by Krapf. Gration
asks, “Did two great men simply have the same insight and vision?”®*

1.1.2) Chain idea

It is important to point out that Scott was not the first leader to come up with such a proposal
of establishing a chain of mission stations stretching all the way from Mombasa to West Africa.
Most faith missions borrowed this idea from Apostle Paul whose policy was to preach the gospel
where no one else had preached before him.”’ Klaus Fiedler argues that Paul has always “remained
the shining example for faith missions everywhere.”®* For most early mission strategists, the
interior unreached areas of Africa seemed ‘dark’® and little was known about them. To make
missionary work in this region easy, they adopted the chain concept.® According to Fiedler this
concept had been developed by Christian Friedrich Spittler (1782-1867), a pietist who is accredited
with the founding of the Pilgermission St. Chrishona, and propagated by Johann Ludwig Krapf
(1810-1887) who started his missionary work in Mombasa in 1844.%

Christian Spittler had borrowed the idea from Felician Count Zaremba (1794-1 874),° who
had been advocating what he called a pilgrims’ road’ from Jerusalem to Abyssinia.* In his
proposal Spittler suggested that pioneer “pilgrims were to start and run stations, to earn their living
by their craft or trade and, by their simple testimonies to do missionary work.””® In 1846 when
Samuel Gobat (1799-1879) was made Bishop of Jerusalem, Spittler seized the opportunity and
established a Bruderhaus there as the base of the pilgrims.”’

In 1854, Chrischona sent the first team of pilgrims. From 1858 onwards, Spittler tried very
hard to establish a chain of mission stations along what he called ‘apostles road’.”* At regular
distances of four days traveling time, twelve mission stations were to be established, with each
bearing the name of one of the twelve apostles. This road was meant to continue to Ethiopia and
then southward, with another twelve mission stations towards the south of Africa. Unfortunately
Spittler only managed to establish some of the stations because of the English-Ethiopian wars of
1866-1868 and of course financial difficulties, thus the whole idea was abandoned.”
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Johann Ludwig Krapf’* who also trained at the Basel Mission Seminary and joined Church
Missionary Society for missionary work and geographical explorations in Africa had conceded for
such a plan. In his book Travels, Researches, and Missionary labors, he wrote:

In my zeal for the conversion of Africa I used to calculate how many missionaries and how

much money would by a chain of missionary stations. (In 1850 Krapf went to London) to

advocate in person the scheme of an African chain of missions, to be established through the
whole breadth of the land, from east to west, in the direction of the Equator.75

Krapf has been recognized as one of the pioneer missionaries destined to play a major role
in Kenya’s history of Christianity.”® His initial desire was to work with the nomadic Galla people in
Ethiopia, whose kingdom he regarded as “the Germany of Africa” for he thought that by reaching
them with the message of Christianity they would later be the key to the evangelization of East
Africa and probably the rest of Africa as well.”” He was afraid of the rapid spread of Islam in
Ethiopia as well as along the coastal regions of East Africa. He therefore favored the British
intervention to prevent Abyssinia from falling further into political factionalism.

Unfortunately his criticism of Islam, the local rulers and his call for British intervention
brought his missionary wok in Ethiopia to a bitter end in 1842. Together with his CMS colleagues,
Krapf left for the East African coast, Mombasa where he was joined by Johann Rebmann in 1846
and Johann Erhardt in 1849.

Krapf established his first station about fifteen miles inland from Mombasa on a low plateau
of scrub land called the Nyika Plateau locally inhabited by the nine tribes contemptuously known as
the Wanyika people. The CMS missionaries located their mission station in Rabai. Rabai became
the center post for the missionary pioneers and explorers to venture into the interior. Krapf’s vision
of a chain of mission stations across Africa would begin here.

Being a missionary with CMS which had already established mission stations at the West
African coast, Krapf knew already about Badagri’® and Abeokuta’” regions in Nigeria and so agreed
with CMS assessments that these two ports were already two possible links in the chain.*

While interacting with local Kamba traders near Rabai, the missionaries got to know about
the beautiful alpine regions inland; Kikuyuland and also about the responsive Kikuyu tribe. This
assured Krapf of promising good links from the eastern side stretching towards the west. After
doing his calculations, Krapf sent a message to CMS missionary board requesting for more
missionaries. “Now if stations with four missionaries,” he told CMS leader, “were established at
intervals of a hundred leagues [about six hundred and forty kilometers], nine stations and thirty six
missionaries would be needed.”®'

Krapf’s vision became very militant in his metaphors: “Africa must be conquered by
missions; a chain of missions must be effected between the east and west though a thousand
warriors should fall to the left and ten thousand to the right.”®* In pursuit of this impressive strategy,
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Krapf and his colleagues embarked on a number of historic journeys as trailblazers between 1847
and 1851. Rebmann visited Kilimanjaro, he also visited the Chagga tribe around Moshi and also the
Shambaa in Usambara closer to the border between Kenya and Tanzania.® The Shambaa under the
Kimweri monarch later invited Krapf and Rebmann to come and establish work in their midst.

Johann Krapf was also able to travel to Kambaland under the invitation of the Kamba chief,
Kivoi. This invitation brought him within sight of the snowcapped Mount Kenya right at the center
of Kikuyuland. The Kamba seemed to respond positively to his message and also to receiving him.
Through their help Krapf and his team were able to establish a station in Ikutha which later was
taken over by the Leipziger Mission.** A second link of Krapf’s vision was found among the
Kamba. They moved further interior to explore more possibilities but unfortunately, they came
under severe banditry attack near Tana River in Kitui. Chief Kivoi the man acquainted with the
topography of the area was killed but Krapf barely escaped with his life.*

Despite these setbacks the Church Missionary Society supported Krapf’s scheme and sent
seven more missionaries in 1851. Unfortunately within just a few months most were dead or
incapacitated by the hardships they encountered. Krapf was forced to return home in 1853 due to
his debilitating health. Johann Erhardt also returned home in 1855 broken by his bad health and by
hardship.*® Only Rebmann and a few others remained to take care of the newly found mission
station. In 1874 Rebmann due to bad eyesight had to return back to Germany after which he shortly
thereafter died.

Though Krapf returned to East Africa for a short time in 1862 to assist the Methodist
missionary Thomas Wakefield in the founding of a station at Ribe for a work among the Galla, his
lasting contribution to the history he had began was the book written shortly after his return to
Europe in 1853, which became one of the greatest motivational books of the faith mission
enterprise.®” In East Africa he is also praised for his work in the Swahili Language, producing not
only Bible translations but also the first Swahili dictionary and grammar book, materials that proved
an immense aid to the later generations of missionaries as well as to aid the later growth of the East
African Christianity rooted in the African language.

From the foregoing discussion we have noted that actually the idea that Peter C. Scott had of
establishing a chain of mission stations from the East Coast to the West Coast of Africa had existed
long before he was even born. Is it possible that he had heard of Livingstone’s vision of the whole
of Africa? Could it be possible that he had also come into contact with CMS missionaries in
Scotland who were spreading news about Johann Krapf and his colleagues’ work in Ethiopia and
East Africa? Is it possible that through this contact he got the mentioning of Krapf’s idea of
establishing a chain of mission stations across Africa? These questions are only speculations, but
we can also guess that during his encounter with the CMS missionary; Rev. Binns in Mombasa, he
might have introduced him to Krapf’s long standing missiological strategy.

In an article written in July 1889, one of the great pioneer missionaries of Uganda Alexander
Mackay also under the Church Missionary Society, had envisioned such a similar chain of stations.
He had proposed a few well known stations enough far apart that would become educational centers
from gghich students of the Bible would go forth “to labor among their countrymen, thus filling the
gap.”

It would be of great interest to know how much Krapf and Mackay had influenced Scott in
his mission strategies. Latourette has argued that Scott “revived Krapf’s dream of a chain of
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mission stations from the east coast across the continent.”®” We have earlier noted that Rabai had
become the center post for missionary pioneers. All the new recruits who came to the East African
coast with the intention of going interior had to spend a while at Rabai CMS mission station. Scott
and his team first laid foot at Rabai before going interior.

1.1.3) Africa Inland Mission in Philadelphia

Africa Inland Mission in Philadelphia was not a mission neither a missionary board by
virtue of its definition. It was meant to be a support group for the few missionaries in Africa. Its
main work was to pray for missionaries as they labored in East Africa, encourage the Christians at
home to financially support their brothers and sisters in the mission, and lastly recruit new
missionaries for the work in East Africa.”® This group included Dr. A. T. Pierson who became the
main supporter of the team and through his counsel the support group later came to be known as the
Philadelphia Missionary Council.” The Rev. Charles E. Hurlburt, who later played a major role in
forming AIM into a mission agency as well as his great contribution in establishing work among the
Kikuyu was also in the council.

The Philadelphia support group agreed to represent the interests and work of the proposed
Africa Inland Mission®” in American churches by “forwarding to the field workers and means as
God might furnish them.””* The declared aim of the new mission was not “to supplant existing
organizations, but to join heart and hand with them in a work of such stupendous difficulty of
evangelizing the darkest spot in Africa’s continent of darkness.”* This purpose was incorporated
early into the mission’s constitution: “The objective shall be evangelization in inland Africa, as God
shall direct.””

Such an objective stands in contrast to David Livingstone’s campaign on the benefit of the
British commercial enterprises as a missionary activity.”® Livingstone saw the former as a means of
combating and eradicating slave trade by providing an alternative. He forcefully argued: “I feel
convinced that if we can establish a system of free labor in Africa, it will have a most decided
influence upon slavery throughout the world.”’

AIM was founded upon the theology of revival movement of the second half of the
nineteenth century. To understand AIM’s objectives as a faith mission, it is useful to know about
the revival movements which produced most of the faith missions.”® The revival first broke in North
America. There appeared extraordinary spiritual stirrings, such as a great urge for prayer and
fasting, heavily attended evangelistic meetings, towards the last part of 1857 along the east coast of
North America and in Canada.
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